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". . .each party helping the other, we shall compel the
Government to accede to the minimum joint demands of all the

panics."5*

Even the word "compel" is an ambiguous word. A more
orecise term that Gandhiji sometimes uses to indicate the effect
of non-violence is "moral pressure55. Thus referring to his
Rajkot fast he said, "If my fast, which I hope will be avoided,
is to be interpreted as pressure, I can only say that such moral
pressure should be welcomed by all concerned."60

No doubt the three kinds of social restraint, i.e., non-vio-
lence, non-physical violence and physical violence shade off into
one another in marginal cases and the line of demarcation gets
blurred and is difficult to discern. But to describe the effects of
non-violence by the term "coercion" which is associated with
violence is unscientific and leads to confusion. Thus people
sometimes argue that both non-violence and violence are forms
of coercion and when one fails the other may be employed. We
suggest that the effects of the three kinds of resistance may be
termed as moral pressure in the case of non-violence, non-
physical coercion in the case of passive resistance and coercion
in the case of violence.

Critics often question the universal applicability of corpo-
rate non-violence to all group conflicts. They point out that the
moral tone of the behaviour of groups, specially large ones, is
extremely low. Under excitement of emotions masses lose all res-
traint and cannot be depended upon to resort to direct action
against the exploiters without being provoked into retaliation.
Thus corporate non-violent action is an impossibility.61

Gandhiji is fully alive to the facts that groups may be less
responsive to moral considerations than individuals and that
it may be far more difficult for large groups of men than for
individuals to acquire the necessary non-violent discipline. But
he does not discount the possibility of large groups being trained
in the way of non-violence. He refuses to believe that non-vio-
lence is only for the individual and that non-violence on mass
scale is against human nature.62 He maintains that non-violence

59 r. /., II, p. 260.
60 H., March 11, 1939, p. 46.
61  M. Ruthnaswamy, The Political Philosophy of Mr Gandhi, pp. 57-58.
& T. I., Jan. 2, 1930; H.9 Oct. 12, 1935, p. 277.